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first notable attempt in China at systematic and critical intellectual his-
tory. At his death he was compiling a similar survey for the Sung and
Yiian dynasties. Huang’s range of interests included mathematics, ca-
lendrical science, geography, and the critical study of the Classics, as well
as literature and philosophy. In most of these fields, however, his approach
is that of an historian, whose underlying bent is reflected further in the
fact that his most outstanding disciples and followers in the Manchu
period also distinguished themselves in historical studies. Huang was an
independent and creative scholar, who re-examined some of the age-old
prejudices of the Confucian literati and came to his own conclusions (as,
for instance, to the role of Law). Nevertheless, he felt no urge to break
with Confucian tradition as a whole; for him it provided the basic prin-
ciples for the reform of existing evils. Therefore it is not so much as a
strikingly original thinker that Huang holds a high place in Chinese
intellectual history, but as one who combined the broad scholarship char-
acteristic of the Chu Hsi school with the active interest in contemporary
affairs shown by the best of the Wang Yang-ming school. Though a com-
petent classical scholar, he gave more attention to the study of the recent
past than did most others of his time, whose interests were increas-
ingly antiquarian. In this sense, A4 Plan for the Prince, which analyzes
the political and economic weaknesses of seventeenth-century China in
the light of Huang’s extensive historical researches, is wruly representa-
tive of his best work.

HUANG TSUNG-HSI
A Plan for the Prince

A Plan for the Prince (Ming tai-fang lu) * is probably the most systematic
and concise critique of Chinese imperial institutions ever attempted from the
Confucian point of view. Besides dealing with the theory and structure of gov-
ernment, it takes up the problems of education, civil service examinations,
land reform, tazation, currency, military organization, and cunuchs—all of
themn closely related to the problem of government or aflected by the activities
of the state. Huang’s views on only a few of these can be set forth here. Though
not representative of any sustained or effective movement in Chinese political
thinking at the time, Huang’s views were not untypical of Confucian scholarly

*The Chinese title is not susceptible of literal translation; we give the general sense
of it as indicated by Huang’s preface to the work.
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opinion outside the official class; the great Ku Yen-wu, for instance, expressed
himself as in agreement with “sixty or seventy percent of it.”
greement 1 el y P
[From Ming- tai-fang lu, 1b~3b]

ON THE PRINCE

In the beginning of human life each man lived for himself and sought
to benefit himself. There was such a thing as the common benefit, yet
apparently no one promoted it; and there was common loss, yet appar-
ently no one eliminated it. Then a man appeared who did not think of
benefit in terms of his own personal gain, but sought to benefit all under
Heaven; and who did not think of loss in terms of his own personal
disadvantage, but sought to spare all under Heaven of loss. Thus his
labors were thousands of times greater than the labors of ordinary men.
But to work a thousand or ten thousand times harder without benefiting
oneself is certainly not something which human desires seck after. There-
fore in those early times some men, considering what was involved in it,
refused to become princes—Hsii Yu and Wu Kuang * were such. Others
undertook it, and then quit—Yao and Shun, for instance. Sull others,
like Yii, became princes against their own will and later were unable
to quit. How could they have felt differently? Indeed, to love ease and
hate strenuous labor has always been the natural inclination of man.
However, with those who later became princes it was different. They
believed that since they held the power over benefit and loss, there was
nothing wrong at all in taking for themselves all the benefits and leaving
to others all the loss. They made it so that no man dared to live for him-
self or seek to benefic himself. Thus the prince made his own private in-
terests the common end of all. At first the prince felt some qualms about
it, but his conscience cased with time. He looked upon the world as an
enormous estate to be handed on down to his dc?sccndants,j"fb% their per-
petual pleasure and well-being. Of Han Kao-ti it is said that he asked:
“Considering the estate I have acquired, which of us, Brother Chung, or
myself, has done better for himself?”? In these words he betrayed his
overweening selfishness. The reason for [these contrasting attitudes] is
this: In ancient times the people were considered hosts and the prince
was the guest. All of his life the prince spent working for the sake of

? Legendary Taoist heroes who refused the throne when it was offered them.
®The founder of the Han dynasty, after his conquest of China, asked this question

of his father, who had always thought his older brother the more capable of the two.
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the people. Now the prince is host and the people are guests. Because
of the prince people can find peace and happiness nowhere. In order to
achieve his ends, people must be harmed and killed and their families
broken up—all for the aggrandizement of one man’s fortune. Without
feeling the least pity for mankind, the prince says: “I want only to estab-
lish this estate for the sake of my descendants.” Yet when he has estab-
lished it, the prince still wrings every drop of blood and marrow from
the people and takes away their sons and daughters to serve his excessive
pleasures. It scems entirely proper to him. It is, he says, the interest on
his estate. Thus the greatest enemy of mankind is the prince and nothing
but the prince.

If there had been no rulers, each man would have lived for himself
‘and secured what was to his own benefit. Could it be that the institution
of rulership was meant to work out like this? In ancient times men loved
their prince, thought of him as a father, likened him to God; and truly
this was no more than just. Now men hate their prince, think of him
as a mortal foe, call him an “outcast”; and this is perfectly natural. . . .

If it were possible for the latter-day princes to preserve such an estate
and hand it down in perpetuity, this selfishness would not be hard to
understand. But once the world comes to be looked upon as a personal
estate, who in the world does not desire it as much as the prince? Even
if the prince could tie his fortune down and lock it up tight, still the
watchfulness of one man is no match for the greed of all. At most it can
be kept in the family for a few generations, and sometimes it is lost in
a lifetime. Sooner or later the spilling of blood and loss of life fall upon
his own descendants. . . .

Therefore when the function of the prince is understood, as in the
time of T’ang and Y, everyone would just as soon pass the job on to
someone else, and men like Hsii Yu and Wu Kuang are not unique.
When the function of the prince is not clearly understood, every man
in the market place covets the position. 1t is for this reason that through-
out all subsequent time no one has heard of another Hsii Yu or Wu

Kuang.

It is not easy to make plain the function of the prince, but any fool
can sce that a brief moment of excessive pleasure is not worth an eternity

of sorrows.
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ON MINISTERSHIP

Here Fuang sets forth his conception of the true function and status of state

oﬁ?cials. Elsewhere he argues especially for a strong prime ministership. The

office of prime minister had been abolished by the founder of the Ming, for

tear that it concentrated too much power in the hands of a potential usurper.
[From Ming-i taifang lu, 4a-5b]

The reason for ministership lies in the fact that the world is too big
for one man to govern and that it is necessary to share the work with
others. Therefore, when 1 come forth to serve, it is for the whole world
and not for the prince; it is for all men and not for one family. . . .

But those who act as ministers today do not understand this concept.
They say that a minister is created for the prince, that he rules only be-
cause the prince shares part of the world with him and delegates to him
some leadership over the people. T hey look upon the world and its peo-
ple as personal property in the prince’s pouch. . . .

Whether there is peace or disorder in the world does not depend on
the rise and fall of dynasties, but upon the happiness or distress of the
people. That is why the fall of Chieh and Chou were occasions tor peace
and order; why, too, the rise of the Chin and Mongol dynasties were
nevertheless occasions for disorder; and why the rise and fall of Chin,
Sung, Ch'i, and Liang had no effect whatever on the stability or instabil-
ity of the times,

If a minister ignores the plight of the people, then even if he succeeds
in assisting his prince’s rise to power or follows him to final ruin, jt still
can never be said that he has followed the [True] Way of the Minister.
The governing of the world is like the hauling of great logs. The men
in front call out, “Heave!” those behind, “Ho!” The prince and his min-
isters are log-haulers working together. If some of them, instead of hold-
ing tight to the ropes with feet firmly set on the ground, amuse them-
sclves by cavorting around in front, the others behind will think it the
thing to do and the business of hauling logs will be neglected. Alas, the
insolent princes of later times indulge themselves [in the same xtvav]
and do not tend to the business of the world and its people. From amor;g
the men of the country they seek out only such as will be servile errand-
boys. And if from the country those alone respond who are of the servile
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errand-boy type, then when they are pI'Ot.CCth'fI‘OH} C(?ld{:lnd hSun:ghermf;i

a while, they feel eternally grateful for his majesty’s kmc-n}f]:ss(TJ ngﬁs nel

will not care whether they are treated by the prince wit Fue’r .timsy

and will think it no more than proper to be relegated’ to\a serv 1(13; ‘Sxi{wn(;
In the first years of the Wan-li period [1573-1619] Chang ' mc g 4“,2
was treated by Shen-tsung with more respect than most ’m;n‘mt{ ZQ;CL
shown, but it was not one-hundredth of what was shown %() ;,any}m; N
lors of ancient times. At the time people were shpckcd becnutse~ ) “inIIc ¢ ‘;,lt\

acquiescence in these honors seemed unbecom.mg‘to a sub;};ct. )CI; :1 1
on the contrary, lay in being unable to maintain hlS}SC ",-rc[s; Y“;»h@
counsellor so that he had 1w take orders from servant pu)plel.’ L'ndg
was blamed for exactly the opposite. Why so? Becausé PCO,PbC,S mlh‘{t
had been contaminated for so long by degenerate nolmn? al ;m’t} ”)\V bL
a minister was, taking it as the accepted stzmdz%rd. H()W unj (’ [1 1ycz'm,d
expected to know that princes and ministers differ in name only,

are in fact the same? . . .

lr(’i;iz f«j;;;h:}wince” and “minister” derive their signiﬁcancc(fm? tr;)
lice to mankind. If T have no sense of duty to m;mkl,nd'l zlm'fm ; ’}(, o
i‘thc prince. If 1 come to serve him with(mtA ;m}K C(ms%derzltanin ,c,)Irf e
welfare of mankind, then T am merely the prince’s mcmal’ sezy{i?t;rilzcz’:
the other hand, I have the people’s interest at heart, then T am t. m‘ ltr s
mentor and colleague. Only then may I really be called a minister.

ON LAW y
ianists 1 i g ‘hich he attachec
Huang was rare among Confucianists in the importance whx;h o attached
. i S%¢ are ’ ' 7 e
to the form or system of government, rather than sunpl;{ to tne ; e ol
) ’ e i fucianists had traditionally been hos
administering it. Whereas Confucianists ha onally ”
the men administering i anists pacdivonatly been hosle
i ith 1 onceyp [ the hated Legalists of old, g
‘law,” associz /ith it the concepts of the ha galist:
to “law,” associating wit ¢ - hatec e ey
)fu;ed,to accept this definition of the term and insisted that “law i_oxil ét
res i essive dictates espotic
resent something more than the arbitrary and oppressive dictates of des
regimes. 4 )
[From Ming- tai-fang lu, 6a-7b]
| j as law. Si s Three
Undil the end of the Three Dynasties there was law. Since th}c .
: ? Becaus wo
Dynasties there has been no law. Why do 1 say so? Because the I
nperor ree 1 > without
Emperors and Three Kings knew that mankind could not do w 1
L ” ¢ Is to cultiva Chey knew that
sustenance and therefore gave men fields to cultivate. They L.nI ]
L : ( ’ ek ¢ em land on
men could not do without clothes and therefore gave them
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also that men could not
stablished the marriage ceremony
instituted military service to guard
aw * until the end of the Three Dy-

nasties. It was never laid down for the benefit of one man alone,

Later rulers, once
nasty might not lust

preserve their empire. To prev
they resorted 1o law

S. Cmnscq uent]

they had won the world, fe

ared only that their dy-

long and that their descendants would be unable to

ent what they feared from happening,
¥s what they called “law” was simply

instituted for the sake of ope family and not for the sake of all man-

kind.

Thus the Ch’in abolished feudal fiefs and

set up commanderies (chiin)

and prefectures (hsien) thinking that this system would better serye

their own interests.

empire. The Sung abol

The Han gave domains 1o members of the royal
house, so as to have them stand guard f

or the dynasty throughout the

ished the military comm;

wnderies because they

caused the dynasty some uneasiness. Such being their laws, how could

we expect to find in them the slig

eral welfare? Indeed

, could we ca

htest trace of consideration for the gen-
I them “law” ar all?

The law of the Three Dynasties safeguarded the world for the people. .~

The prince did not monopolize all
jealously keep the right to punis

the wealth of the land noy did he
b and reward out of the people’s hands.

Position at court was not particularly considered an honor; to live an

obscure life in the country was not particul

of law was criticized
not envious of those

what we might call

own interest, and so

for its looseness, but
in high place, nor d;

“law without laws.” The |
guard the world as if it were something in the

another man is employed
first one. If one measure is adopted, there

“The Chinese term Ja means “system® as well as

to the political and social
kind of basic constitution,

institutions of ancient tim

arly a disgrace. Later this kind

at that time the people=were
d they despise humble status,
The looser the law was, the fewer the disturbances which arose. et was

aws of later times safe-
[prince’s| treasure chest.
It is not desired that anything beneficial should be left to the lowly, but
rather that all blessings be reserved for the one on high. If the prince
employs a man, he is immediatel

y afraid that the man wil] act in his
to keep a check on the
are immediate fears of its be.

legal regulation, and i applied here

es, which

for Huang represented a
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ing abused or evaded, and so another measure must be adopted to guard
against abuses or evasions. All men know where the treasure chest lies,
and the prince is constantly fretting and fidgeting out of anxiety for
the security of the treasure. Consequently, the laws have to be made
more comprehensive and detailed, and as they become more detailed,
they become the very source of disorder. These are what we might call
“unlawful laws.”

Some say that each dynasty has its own laws and that succeeding gen-
erations of the royal house have a filial duty to follow the ancestral laws.
Now the “unlawful laws” were originally instituted because the first
prince of a line was unable to curb his own selfishness. Later princes,
out of the same inability to curb their own selfishness, may in some cases
have broken down these laws. The breaking down of the laws was ad-
mittedly a cause for suffering among the people, yet this does not mean
that the original enactment of the laws never caused the people to suffer.
And still some insist that we get involved in this kind of legalistic muck
just to gain a little reputation for upholding the dynastic laws—all of
which talk is just the secondhand drivel of petty literocrats.

It might be argued that order and disorder in the world are unrelated
to the maintenance or absence of law. Now as to this there has been a
great change from the past to the present: one complete upheaval which
came with the Ch'in dynasty, and another with the Yian [Mongol]
dynasty. Following these two upheavals nothing at all survived of the
sympathetic, benevolent, and constructive government of the early kings.
So, unless we take a long-range view and look deep into the heart of
the matter, changing everything thoroughly until the original order is
restored with its Jand system, feudal system, school and military system,
then even though some minor changes are made there will never be an
end to the misery of the common man.

If it should be said that there are only men who govern well, not laws
which govern well, my reply is that only if there are laws which govern
well, will there later be men who govern well. Since “unlawful laws”
fetter men hand and foot, even a man capable of governing well cannot
overcome the handicaps of senseless restraint and suspicion. When there
is something to be done, he does no more than his share, and since he
contents himself with trifling accomplishments, there can be no outstand-
ing achievements. If the law of the early kings were restored, there would
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be a spirit among men which went beyond the letter of the law. If men
were of the right kind, the full intent of the law would be fulfilled; and
even if they were of the wrong kind, it would be impossible for ’thcﬁm
to govern tyrannically and make the people suffer, Therefore 1 say we

must first have laws which govern well and later we shall have men
who govern well.

THE SELECTION OF OFFICIALS

For i
For ‘Iju.ang, as for earlier reformers, the operation of the civil service was of
G L . ey
o ina!lrﬁr{poita}x:ce.'}{ere only his basic principles are set forth, but in the
g work he gives a detailed analysis of existing forms of recruitment
td

examination, and cn)ploymel : etailed reco

1ty as well as detail i i
:
Eprovemon: mmendations for their

[From Ming-i tai-fan g lu, 17a-18b)

In ancient times the selection of officials was liberal, but the employment
of them was strict. Today the selection of officials is strict, but the em-
Ponmcnt of them is liberal. Under the old system of “state )rccornm 2nd
tion and village selection,” 4 man of ability did not have to fear th;] ha’
would 80 unrecognized. Later on, in the 'i"zmg and Sung, several ty ez
of c;x;zmmation were instituted, and if a man did not succéed in ‘oneJ phe
oy ’
;zz; l‘ujrf)‘amund and take another. Thus the system of selection was
But today this is not so. There is only one way to become an official ;
through the examination system. Even if there were sc:holar‘s Iikeat:}lie.
%J;mat Inffl of old, such asy Ch'i Yian, Ssu-ma Ch'ien, Ssu-ma Hsiang-ju,
thzzgthi;}tz}%mui and Yang f‘ISI‘L’lI}g, they Wff}}lld have no other {vzly
get chosen for office. Would not this system of selection be
called too strict? However, should candidates one dJ} succeed 1é top-
most are placed among the imperial attendants and the I(;v,est iveln
posts in the ‘prcffccmres and districts. Even those who fail { the nitro
p:c‘)htan examinations] and yet have been sent up from the prbvinces are
given official posts without having to take examinations again the r‘e
;f their li;cs« Would not this system of employment be called too Iib@r”dsﬂzt
ccause the system of selection i confinec e i
o 35¢ 100 e i by, B o o e e
v. Bec system of employment is too

liberal, frequendv the rig ¥ é oun
; ; 3 ght man cannot be f d: /
o ol ) u among the many hold-
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The common man, seeing only that in the past two };ux?dreclil :/ej;zsz
few men of character and achievement hav§ ;1pp§;1re if];()u?d hose
chosen, concludes that the examination system is good ex{tou?, ;the pere
is no need to look elsewhere. He does not‘real‘lze that amoggj un
dreds and thousands taken in by the exba]mgm;loﬁ éys:i:;?,i:)?iismmmm
character and achievement would inevitably find their w in. ' S " th(&
en of character and achievement may find their way throug
zii;z?;im system, but the examination system d(?es not f?ndlt};cil:;l i‘;
we had scholars draw lots and chose them according to tmf L; %,Cter
the lot drawn, in the course of several hundred years mf?l] (,)h ¢ (zimBUt
and achievement would naturally appear améngp those so chosen.
would we call this a good way to choose officials? G
After all, the men of today who have charager and 1 bi xtay}(;ire’ ‘(m‘] !
cry from those of the Han and T’ang dynasties. Today-w'fi lmv)c] oy
mediocre and shallow men cluttering up the world. Bgt }t):rirfiz,;rcsismr;l
because Heaven has ceased to produce men of talent, is it? The s
f ion is wrong. ‘ L
Ot"IS;]Z:zlf?:r]c, I woul?i broaden the system for @Iea;ting c)ffiaa‘l?, anci} ;r};(zjc;
men [not only| through the regular examinations E}but a sg)lmwh, j’]c
special recommendations, through the Impqlzﬂ Am erz:,mt ;mlhjumm
appointment of high ofhicials’ sons, through [an;c,nt sy rem for] junios
officials in prefectures and districts, thmggh specia appzmh rgsﬁmatizn
[the recognition of] unique scholarship, and through the p

of [outstanding] memorials.

LAND SYSTEM

H is vi i ref ich echo the
f i ses v s views on land reform, whic
e o o e Hu?nl% gl\e(sl hlsrlifzr proposals for land redistribution.
i ideal of the well-hields and ea rOPOS3 a i !
ancient ideal of the well-h . ‘ ] ; : ! puibution.
The greater part of Huang’s discussion of the land problem, hoxf\}e ok
Ny { - > > o o s
1 t}%y historical analysis of tax systems (not reproduced thL),]I‘L e;t‘mh
liof 1 hief evil » 1 xation by the state. Unless this were
f ief evil was of SV ‘ by the state.
i ¢ chie sas oppressive taxation :
belief that the chief evil was . M ! s were
istributi and would not help the peasant.
: fistribution of land would no
corrected, even the redis land ‘would : P ,
ignifi ax;t feature of Huang’s essay is his discussion of ;he ;gn‘dl pml.) m
on the ide just in the abstract. The official stausucs
i istical evidence, not just in the abstract.
on the basis of statistical evi s , ¢ official statisicy
eas rere the beginnings
i ‘ ccurate, but at least there were g
available were none too acc e, . : s here of
social science, had Huang’s line of inguiry been pursued and mo
evidence compiled. )
[From Ming tai-fang lu, 26a-27b]
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After the abolition of the well-fields, Tung Chung-shu proposed a limita-

tion on the amount of land a man could hold.” In accordance with this
principle Shih Tan and K'ung Kuang decreed that no ope could hold
more than thirty c4'ing [about 340 acres], and th
of three years the land of those who violated this decree was to be con-
fiscated.® Their intentions were good, but whereas in ancient times the
wise ruler distributed land so as to provide for the people; today people
own their own land and if an attempt is made to deprive them of it by
legal means—if, far from distributing land, the government expropriates

it—it is [what Mencius] called “doing an act of unrighteousness” and
should not be done.

at after a grace period

Some people may say: “If we try to restore the well-field s
seizing the land of the rich, disorders will resul
well-fields only by taking

ystem by
t. We can restore the
advantage of strife and bloodshed, when the
population is small in relation to the vastness of the land. What a pity,
therefore, that it was not done when it might have been: when 1
tsu destroyed the Ch'in dynasty
throne of Han [a.. 25]1”

Now the carly kings instituted the well-fields in order to provide for
the livelihood of the people, in order to make them prosper and multiply.
And yet such persons seem to regard the massacre of the people as some-
akes it possible for them to advance their
own projects. Could it be that they would regard it as
after turning the land into well-fields, the people should

ply and thus make it diffcult for them to ¢
forms?

an Kao-
[206 B.c.] or Kuang-wu assumed the

thing fortunate, because this m

a misfortune if,
rive and multi-
arry out their propgsed re-

Among the scholars of Jater times, none presented so full did Su
Hsiin ™ the reasons why well-fields could not possibly be restored, and
hone so cogently as did Hu Han and Fang Hsiaoju® the reasons why
the well-ficlds should be restored. Su Hsiin believed that without se
cral hundred years of exhausting labor, it would be impossible to estab-
lish a system of rivers and highways, canals and roads, waterways and
roadways, ditches and lanes, and trenches and pathways.? Now if we

¥ See pp. 232-34. " At the end of the Former Han dynasty.
"See pp. 461-63. ®Early Ming (Jate lourteenth century) schola
? As the system was deseribed in the Rizes of Choun.
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actually distributed land to the people, all routes would be kept open
for traffic and all irrigation works could be kept in repair. So why need
we get bogged down in the secondary details of the system? All the things
that Su Hsiin worried about were in no way vital to the well-field sys-
tem.

Hu Han and Fang Hsiaoju said well-fields should be restored, but
were unable to elaborate an effective method for restoring them. Through
a consideration of the military farms,"” however, 1 have learned how
the well-fields may be restored—in just the same way as the military
farms were set up. These days scholars admit, when it comes to military
farms, that to operate them is quite feasible, but when it is a qusstion
of well-fields, they say it cannot be done. They don’t even know that
two fives make ten!

Each soldier was allotted fifty mu which is equivalent to one hundred
mu in ancient times.'* Is it not, then, just the same as the hundred mu
allotted to each man [under the well-field system] in Chou times? The
regular grain tax on fifty mu of land was twelve piculs which the sol-
dier-cultivator was permitted to use for his own needs; an additional
tax of twelve piculs went to the officers and men of the local garrison
for pay and supplies. Thus, actually the tax was just twelve piculs, and
this amounts to two pecks (zou), four pints (sheng) per mu, just the
same as under the tribute system used in the inner and outer districts
during the Chou dynasty.

The total area of military farm land at present is 64,424,300 mu."” In
the sixth year of Wan-li [1578], the total land actually under cultivation
was 701,397,628 mu. If we find the ratio between them, military farm
land is seen to occupy one-tenth of the total. [Since all military farm
land is government land distributed to cultivators] that part of the total
in which land distribution has not been effected is only nine-tenths. To
apply to these nine-tenths of the land what is already true of one-tenth
would not seem a difficult thing to do.

All land is either government-owned or private. Government land
cannot be bought and owned by an individual. Within the area organ-

* Farmlands set aside for the support of military households in the Ming dynasty.

M Because the unit of measurement was thought to have doubled 11 the meantime.

2 Actually Huang's figures are not current but come from the 1587 edition of The
Collected Statutes of the Ming Dynasty (Ming hui-tien).
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ized into districts and prefectures, government land occupies three-tenths
of the total. Now if we take the total land under cultivation and average
it out, with a total of 10,621,436 houscholds in the land, each househon
would receive fifty mu and there would still be 170,325,828 mu lelt over,
If the rich were allowed to occupy the remainder, no one need feel that
he did not have enough. So why must there be any fuss over property
limitations and equalization of land, or this needless to-do about causing
the rich to suffer? )

WANG FU-CHIH

Wang Fu-chih (Wang Ch’uan-shan, 1619-1692) was born of a scholarly
family at the end of the Ming and had already received his first degree
when Peking fell to the Manchus. Personally committed to the old dy-
nasty, he raised an armed force and made attempts to support the rem-
nants of Ming rule. When he realized at last the hopelessness of such
efforts, he retired to his native place and spent the remainder of his life in
seclusion, refusing to have anything to do with the new regime. He wrote
and compiled numerous works on the classics, history, philosophv, and
literature, employing historical and philological methods of rescarch and
at the same time expounding his own political ideas. Because of his isola-
tion and hostility toward Manchu rule, he was little known in his own
time. His works were not published until about two centuries after his
death when, with the growth and development of anti-Manchu senti-
ment at the turn of the nineteenth century, they achieved great pziﬁularitv
and influence, /

A philosopher of considerable depth and power, Wang Fu-chih re-
acted strongly against the idealism and subjectivism of the J{Vang Yang-
ming school and turned back to the Sung master, Chang Tsai, for hj
basic ideas. He attacked the concept of metaphysical categories or prin
ciples as existing above or prior to material forms. According to Wang,
function alone determines the form of a thing (not abstract principlg)

and the two can never be considered apart from one another. As applied
to his political philosophy, for instance, this meant that the cagdinal Con-.
fucian virtues of humanity and righteousness had to be conceived func-
tionally as the means by which the ruler “lovingly cared for his own
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people” and “regulated his own human relationships” (i.e., performed
his obligations to his own kindred).

Having, for a Confucianist, an uncommonly strong sense of racial con-
sciousness, and regarding the preservation of the Chinese people and
their culture as the ultimate end of government, Wang insisted that hu-
manity and righteousness were not worth talking about ualess they
served the preservation of the race. Applying the same principle to politi-
cal institutions, Wang asserted that there was no ideal system of political,
economic, or military organization apart from the geographical condi-
tions or historical circumstances in which they had to function. The in-
stitutions appropriate to cach age differ, and therefore it is useless to talk
of restoring the feudal system or the other institutions described in the
Classics, as so many Confucian idealists had urged. Thus despite Wang’s
realistic attitude in regard to the need for adjusting to changed circum-
stances, he may be considered a reformer only in a limited scnse, since
he insisted equally upon the need for reconciling oneself to existing in-
stitutions, however defective in certain respects, which had arisen in
response to historical changes. Wang, indeed, tended more toward a
cyclical or pulsatory view of history than a progressive or evolutionary
one. Nevertheless, among reformers of the late nineteenth and carly
twentieth centuries, his intense nationalism and theory of adaptation to
changed circumstances were hailed as anticipating the needs of modern

China.

WANG FU-CHIH
Dynastic Rule and the Preservation of the Race

In the following excerpts from the opening portion of his Yellow Book (Fluang
shu), Wang argues that the differentiation of species and races is a funda-
mental principle of nature, and that self-preservation of the people and their
culture is the primary duty of the ruler. Because he rejected the Manchus as
barbarians and challenged the legitimacy of their rule, great danger attached
to the expression of his views. Whether for this reason or for his own idio-
syncrasies of literary style, the text is full of cryptic expressions and recondite
allusions, as well as censored passages. Because of difficuliies in interpretation
and reconstruction, the following translation is quite tentative and at some
points represents only a rough paraphrase of the original.
[From Ch’uan-shan i-shu, Huang shu, 1a-2b]
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In the beginning of things how vast and immeasurable were the creat
powers of Heaven and earth—metal, wood, earth, fire, wind, and w ltve
Snch ;)roducing their appropriate effects as things mul)tiplied’ :md 1'6;1"?
uced 1 cate rofusi i i : -
mctmg}f i}ed:gi;c:;c:::t ()if;’t)li::(r;,tc})l)}lng and flowing, expanding and con-
acting, ere | ogether and set apart. Thus the powers
of creation and proliferation were limitless in their operation and thei
cn(} cannot be known. But when the families of things becan;C I ]ellr
defined and the lines of demarcation among them we::e made dcﬁea'r y
cach was established in its own position an(i all living thin (s vverC o
fined within their own protective barriers. In this way the \VO§( of He 'COH‘
an-d carth was accomplished, with the utmost forethought and opro.
priateness in every detail. For this reason the beasts of the 'mountai:ipm-
cloven hoofs, those of the marshlands webbed feet, beasts of burde n}‘xje
power to support things crosswise, and beasts for plowing tﬁe DOV o
pull things 1@1’1g‘th\&'isc; [those used for | wet cultivation 21:6 suitid) :(erd:()
sm'lthlzmd; [those used for| dry cultivation are suited to the northl)‘m le
I‘t is not that |Heaven and carth] made these different types bccau;e (1t
i';wnr.cd separation and division, but because under the circumﬁm s i
was impossible for all things to cooperate and avoid conflict (;tl;ercxf;g' 'l*t
VI.hQ‘ sage, observing that this was so of all things and that each ma !\IS:
f)ﬂf its own kind from others, took charge of the empire and serv“l&r Qv(‘
its ruler and head, separated the intelligent from the stup?d i);(m Yllntb N
gether tvhose who seemed alike, drove out those who would bc’ no\'iois : wi—
contaminating, and raised up walls to keep them apart. In thi‘q W‘; "“}])(
prevented conflict and made it possible for them to C()()})Qr’lt; ) o
themselves. Thus the saying that “the sage is co-virtuous “l ?‘irjl()llg
and earth” was not just empty talk! i P e
Now ‘mzm partakes of yin and vang, food and breath equ;Hv wit]
ot!her th-mgs, :mdﬁ yet he cannot but be distinguished ;1[’>solutcl\: f?onl
ot:c,r( thmgS} th_e Chinese in their bone structure, sense organs, g‘rcx;nriou‘
ness and exclusiveness, are no different from the barbarians, and b" hey
must be distinguished absolutely from the barbarians. Wliv s :}:tt CE;
Because if man does not mark himself off from things, then ’the n 'SOI;
of chfvcn is violated. If the Chinese do not mark thgrn,sclves off ?rr'mmit*
barbarians, then the principle of carth is violated. And since H"l (")m"t 5
earth regulate mankind by marking men off from Cad; other ?f jlu‘l 43
not mark themselves off and preserve an absolute distincti(;n bc?tc\:cer?
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societies, then the principle of man is violated. Thus these three principles
are the guardians of the Triad | Heaven, earth, and man].

In ancient times with the decline of the Chou dynasty the bond between
the ruler and the people was broken and in their songs poets expressed
disrespect for the king. The old capital fell into the hands of the north-
west barbarians and the king of Chou took off to the eastern capital
where he continued, at least in name, to preserve the dynasty by perform-
ing the dynastic rites. The political order broke down completely, as feudal
lords conspired among themselves and daily extended their seizure of ter-
ritories. Those who cherished the ancient rites and customs and who
would have been glad to die for the old order could do nothing but be-
moan the disaster which threatened the house of Chou. Yet what the sage
[Confucius] was deeply troubled over was something quite different,
Writing the Spring and Autumn Annals, he strove to make manifest the
kingly way. He accepted as his own kind the Chinese within and banished
outside the pale of civilization the barbarians without; those who had
designs on the Chou throne he censured for their transgressions but took
back into the fold; those who pressed in from outside he despised for
their meanness and longed to expel from the country. . . .

When kings Wen and Wu had risen up to establish the dynasty, each
morning they attended to their duties in caring for the people and each
evening they communed with Heaven to learn its will. Preserving the
way of the sage-kings and former dynastics, they enfeoffed the various
lords in their respective domains so as to hold strategic positions against
barbarian incursions. Thus what never ceased to concern the sage-kings
was that on the borders of the empire there should be various feudal
lords capable of defending against the barbarians, lest the boundary be-
tween the Chinese and barbarians not be preserved and the whole empire
be thrown into confusion. Now to bring all the feudal states under one
ruler, to concentrate in his hands all powers of administration and de-
fense, and to reserve for himself alone all glory and honor rather than
share these with other lords—would not even the sage-kings, like any
other human being, desire this for themselves? Nevertheless, from the

outset of the Chou dynasty rule over the various regions of the empire was
entrusted to various dukes and barons, so that they might form a con-
tinuous line of defense, with each holding his own position while those
more and less powerful came to each others’ aid. Therefore those who
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stood on the remote frontiers did not face danger all alone, and des dite th
vastness of the border regions it was not difficult to controyl them wév su;}f
means the rulers of the Chou at 1ts height took care to mainmm‘ a itrozw
defense and hold back the barbarians, so that their power and duu ity
never weakened. ‘ o
o b by s a9 51 210 L1 [ )
| remselves, Choy hegemony was weakened
and as ic country was given over to internal contention, external enemies
closed in. . . | However, though the emperor was unéble to assert hi
authority, the strongest of the lords rose up, brought the north and sout;f
under control and drove off the barbarian tribes, thus performing the
great service of preserving the military power and integrity of Cchin
Though their achievements in war did not by any meansin&sure up tii)'
:I:;Cg; zlcljgc:;li}) (;}f ;lsf, ;ﬁikz:ﬁ; f()rl f)rdcring the world, 1.1€Vcrthel€ss the
18 : praised them for avertine 5 national
dlsz}ster and rescuing China from total extermination, . . . i
ihcrefore he who is wise enough to make little of himself yet strong
enough to govern the empire and protect his own kind becomcs’the chief
and he who provides security for his group becomes its ruler Cons )
quently the sage-king first commanded his people and showed th’em thi
hfe alone was worthy of honor. He guarded those qualities which made
}?m'l worthy of honor and preserved |the basis of his rule] from destruc.
ton, 50 as to pass [the succession [ on from generation o génemtion or to
some later sage. There might be abdications, successions, and even gl;anves
of mandate, yet never should a foreign dynasty be pcn;litted to iliterrg t
the succession [of Chinese sovereigns|. Only after first seeing tq this di}
thf? sage-king then proceed to assist the weak and encourage, the strong:
raise up the virtuous and cast down the wicked; introduce tiew ceremf‘mii;
of socz)al intercourse to grace the lives of the people, the ceremoniés o
mourning and sacrifice for the expression of their grief, honors ranks
and.grzldﬁs to regulate them in the proper order, and punishmr:;lts mc{
punitive campaigns to keep them under control. . . | ‘
Even the ants have leaders who ruje their ant-hills, and if other insects
come to attack their nests, the leader gathers the ants together and l;tad
them against their enemies to destroy them and prevent firther intrusic ns
Thus he \%fho would lead the ants must know the way to protect his 1';1; ’
Even so, if the ruler of the empire gives no thought 0 the future andg doci
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not consider well the importance of maintaining its frontiers, then he is
unable to command respect or keep order within the empire. When danger
threatens from outside, he has no means of warding it off; when natural
disasters strike, he has no means of securing the people against them. He
is unable to pass the succession on to his own posterity or to protect his
own kind. Thus, the kingly way comes to an end. This is what | Confucius
in] the Spring and Autumn Annals most deplored.

China and the Barbarian Tribes

Here it is clear that Wang is no racist in the modern sense. He does not assert
the superiority of Chinese culture over all others, but only that each culture
has its own function and each people its own mission.

[From Tu Tung-chien lun, 28:13a-b]

The strength of the barbarians lies in the paucity of their laws and in-
stitutions. As long as their shelter, food, and clothing remain crude and
barbaric, as long as they continue to foster a violent and savage temper
in their people and do not alter their customs, they may enjoy great ad-
vantage. And at the same time, because of this China may escape harm.
But if they once begin to change and to adopt Chinese ways, then the
advantages of their situation will also change. They may thereby in time
grow braver and mightier than the Chinese, which will be an advantage
gained, but they will also open the way for eventual weakness. Therefore
it is said that, as fish forget each other in the rivers and lakes, so men
should forget each other and follow their own ways and principles. While
the barbarians are content to roam about in pursuit of water and pasture,
practicing archery and hunting, preserving no distinctions between ruler
and subject, possessing only rudimentary marriage and governmental sys-
tems, ranging back and forth over their territory in accordance with
seasonal demands, then China can never control or rule them. And as
long as the barbarians do not realize that cities can be fortified and main-
tained, that markets bring profit, that fields can be cultivated and taxes
exacted, as long as they do not know the glory of elaborate marriage and
official systems, then they will continue to look upon China as a perilous
and inhospitable bed of thorns. In like manner the Chinese who are seized
and carried off to the lands of the barbarians will regard them with hatred
and bitterness and refuse to serve them. The two lands will ignore each
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other to the advantage of both. It is in accordance with the ordinances of

Heaven and the dictates of human feeling that each should thus find de
light only in his own ways. )

The Way Does Not Exist Outside of Its Practical Applicati
[From Ch'uan-shan i-shu; Chou war-chuan, 5:25a-b] 3 7
The whf)le world is nothing more than an instrument. One cannot
that an instrument is an instrument of the Way, for what is called tsﬁy
Way is simply the way of using an instrument. We know fron; hu X
experience t‘hat if there is no use for an instrument, then the instruni?)lz
does not exist; conversely, if an instrument actually exists, we need not

O y‘ 1 (I]lll}l( a use .] l(f( S 1 rument
Wort QI)OUI V\l(, 1€r O O t as a [P ft re 18 no 1nst T1en y

then there is no Way—this statement is seldom made and yet it is
absolutely true. . . . Bows and arrows have never existed wit}’mut th
wfqy of shooting them; carriages and carriage horses have never exist 5
wuh'out the way of driving them; sacrificial animals and wine, badges S ed
offerings, or bfZ.HS and chimes, flutes and strings, have never e’xi;tei w?gy
out thé ways of ritual and music. Therefore the existence of SonsA demand
the existence of the way of a father, or the existence of brothers that of tl )
way of a brother. (There are, however, many “ways” th'u; (‘t‘ "H16
could exist but actually do not.) Therefore it is quite cg)rrect ;o sl') ) c}l‘jtm .
way exists independent of its instrument, R
Many people simply fail to consider the matter carefully enough. Th
the sages of antiquity were able to make use of instruments but 51 ! were
not able to make use of the Way, for what is called the “V’vay” 75 etillcfveze
of instruments. . . . In using them men speak about them and so mrrlje:
come to be fixed to them. These names are fixed to the things'from a{nov
as 1t were, but they also exist among things. One cannot distinguish b':j
tween a rea.lm of names existing above and one existing among things. So
above physical forms there is no so-called realm of the form?ess ’
one -tricd to set aside instruments and seek for that which eXist(g('} .k);zf()l‘é
the instruments, one might span all the evolutions of past and present
exhaust Heaven, earth, man, and things, and one would not be abie t’
find anything bearing cven a name, much less reality. Thus Lao Tzu waz
deluded when he said that the Way exists in emptiness, for emltiness
must be empty of instruments also, and Buddha was likéwise milztakcn
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when he declared that the Way exists in nothingness, for nothingness
must be a nothingness of instruments. One may propound such wild
theories endlessly, but one can never escape from instruments, and if one
insists upon pronouncing names that are separated from instruments as
though one were some god, whom could one hope to deceive?

On the Inapplicability of Ancient Institutions to Modern Times
[From Tu Tung-chien lun, “Hsii-lun,” 5b-6b]

The most effective way of governing is to examine the Book of History
and temper its pronouncements with the words of Confucius. Surely noth-
ing could be better than this. But the crucial point is whether the ruler’s
heart is reverent or_dissolute, and whether his statutes are too laxmgfjggw
harsh. Those who fall short are Jazy, those who go too far do so from;a\
desire to proceed too rapidly. The principal function of government is to
make use of worthy men and promote moral instrﬁ?ﬁé , and in dealing
with the people ©o bestow on them the greatest humanity and love. All
governments, from those of Yao and Shun, the Three Dynasties, the Ch'in
or the Han down to the present must procced upon this principle. Ex-
amining and selecting men according to principles, apportioning taxes
and corvees with fairness, keeping order with arms, restraining with pun-
ishments, bringing order with statutes und precedents—these are the

means by which all governments have achieved success.

But when it comes to setting up detailed regulations or making up
directives, then the authors of the Book of History or Confucius offer no
guidance; T§ this bécanse they ignored relity and paid no attention to de-
tails? 'Ihc ancient instituti ere designed to govern the ancient world,
and_cannot be applied to the present day. Thercfore the wise man does
not try to set up detailed systems. Onemses what is right for today to
govern the world of today, but this does not mean that it will be right for
a later day. Therefore the wise man does not try to hand down laws to
posterity. Thus neither the History nor Confucius describe feudalism, the
well-field system, the triennial and sexennial meetings of feudal lords, the

system for punitive expeditions, the establishment of offices or the award-
ing of benefices. How then should someone who is not the equal in
virtue of the emperors Shun and YU or Confucius still presume on the
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basis of his reading to lay down a system of laws for all time> It is quite
true yt'}'mt the “Documents of Hsia” contains a section called “The '];ri%mte
of Yi.” But the system described therein pertains only to the Hsia
dynasty; the laws of the Hsia kings were by no means followed in the
succeeding Shang and Chou periods. The “Ij<>c11n1e11ts of Chou” does in
fact contain a section called “Institutes of Chou,” but here again these
apply only to the Chou. They formed the model for the Chou dynasty and
were not carried over from the earlier dynasties of Shang and Hsiay
Times dldmge, conditions are different. How then can a govemme;n‘ fro
along‘with{th}cféﬁf&ﬁi{f&““s”'?fffi?“?i‘é“é}i’”’i‘t‘ﬁ%m;;]e from growing idle? Thc;e
are crises of the moment to be met in each age, but .L ients used
to meet them are not necessarily w tmzfmg%%
i:;zx tz;?ssﬁljlcfozﬁ:; S:iifc;]tfralsxstcm was put in‘to effect the people
‘ g principles and practices of the ancient
k;r_lgs, and yet these practices were different from what we read of in the
History and Confucius. It is not necessary that one consult all the a
the past and try to follow all their usages. In my writings I have sought
.the source_o fN,sumsg,,m@»NiaLLuerWried %;7
ideas 1nto accord with the fundamental principles of th?w ;xfé1‘11nqeiitsmé)>f
the sages. But when it comes to questions of particu
then oﬂne must follow the ti and try to determine what is fitting in each
C‘z;sc@”f;very age has its different points of laxity and strictness {in’ ap )I;cz}
tion[; every affair has its contingent circumstances. It is better Ll;c}f‘ricfore
to bave no inflexible rules, lest one use the letter of the law o do viulchce
to its spirit. Everyone makes mistakes at times, so that one shuufd not
try to force the world to follow his own arbitrary views. ;
pri who try to upset all the established ways of the world and throw every-
t:ui]g into panic by putting into effect some private theory derived 'frox‘n
zhie:]; Src;i;lf];‘m allowed to go on having their way, I cannot say how

ges of

lar incidents and laws,

... I these peo-

On the Use of Laws. .

[From Tu T'ung-chien lun, 30:13b-15D]

The pation car ‘ . o

Ihe naton cannot be governed by laws. Yet if all laws disappear, then
. ” . PN . . . . - . . . = ‘ ’

the people have no way to maintain their livelihood and rulers no way
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. Lo o
to guard the people. Therefore if the nation is to be governed, there mu;
fi sé; be a leader who will set up laws and institutllo?igj rll:lﬂalx%ithe people
o d that there is of Heaven over them and officials in

§ ' - : "
SSULE ' n_so that they may pln
assured _of protectio

understand that there is a
‘understand that
- -midst,.and that they are

ir own livelihood. These laws and institutions that are first set up
mwg@kzm%l&\%v .good and if later ages observe them to the letter,
an never be completely good, a ; ages obs ‘
:hﬁy will bring suffering to the people ;m?f nlatt(e f;sr(;:terei:; t};:l}{/ir;te a:de
ntative stage, the lawmakers, in an cf'or ) R be e
Iéeessively sevzrc or, following the will of the vul'gar‘, ma(y e{rlvx/:t t?(; ctl;]rj;
tion of laxity. They can only make a mugh. beginning anc\h\"( ’ WS o
who come after to refine and finish, For this reason, the L n; Aaf ;}fused
not uniformly bad for the people. Ch'in came to power in ;m co poed
and chaotic d’ays at the end of the Six States and opened up txc ’\i\éxyrnm;
new rule by impressing upon the people the fact that Iél\"»’s LXI-:a[CV;S mlé
when the Hzm followed with its broad :m(“} tolerant regime, xﬂt L;inémg
to simplify the laws and abolish those which were oppressive, bringing

er to the world. . . . | )
Or(’;ict;it(}:r; \I have said that if the Juﬁtli)nwlw b@gﬁg@u&;@@@x@r&;ﬁf{i
fir a leader to set up laws and institutions Utwez%?iy}jws Of
the Destw,wthﬁy will be better than no laws at all. Han mhi,r‘lt? ]tzzm s ol
Chinand reformed theni; therefore it could not mode flt? f}'}'()' N %md
that of the Three Dynasties. Tlang took ;VCY' the 12;: Zi f;;:c ) fm; : {hdt
Yi-wen dynasties and reformed them, and so its syster lered ,’]’ m
or and Latter Han. Sung inherited and reforme tm’ aw
Zi tt}ilee él(j(r;ﬂqlird Ch’ai regimes and so could not practice the elm\ tz:;xgcii
the T’ang at its height. When bad laws have once b/eeln p:n)el;od -
and the peoplc have grown accustonfml(li to theg;c;;’c;; g o;lfg,(j; ‘ C,u; e
il inevital ¢ intent only upon following these laws. 1f ¢ : 3
Z;:)lp;x;: ]L,tgglzvsbaspects of t"hes}e laws and gradually in?prf,w’c;the(nﬁ,tt‘hen
the world will eventually attain peace. But if the world is cont

, hastening onward in the dcclinwgm/glg;@y@d&f }w ]

N L . B " N 3 2 128 & ¢ -1 SNVl & (‘t lcr

what_was good in the old system, the dissolute attacking. each_other,
. . A o &) > b - oA

— . - - - : [ g

: s ats sy 1 evil in high positions,

arts and petty bureaucrats spreading ons
e . hen-even.the SRFERESE

milita

ppears to correct or change the laws, il f
: will have dif i Inging ¢ - a speedy reform.
of sovercigns will haY,‘?,,,,,@1@!?.&‘.19&}1 wlﬁ){lpgx/ng bout a s ’}

et
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KU YEN-WU, BEACON OF CH’ING SCHOLARSHIP

Ku Yen-wu (1613-1682), born in the last days of the Ming dynasty, had
already achieved considerable reputation as a scholar when Peking fell to
the Manchus in 1044. The following year he took part in an attempt to
defend his native city in Kiangnan against the invading Ch’ing armies.
With the fal] of the city his foster-mother, who had raised him from in-
fancy, starved herself to death rather than live under the rule of the
Manchus, on her deathbed entreating Yen-wu never to serye the new
dynasty in any official capacity. Ku remained true to her wishes, spending
the rest of his life traveling about North China, working for brief periods
at odd jobs of an unofficial nature and carrying on his rescarches,

During the chaotic days of the end of the Ming, Ku had already become
interested in practical subjects such as economics, government, and mijl;.
tary defense. The fall of the native dynasty before the Manchu invaders
spurred him to pursue these studies with renewed vigor in an effort to
find out why the old dynasty had faltered and how its mistakes could be
avoided in the future. He bitterly attacked the intuitionism of the
Wang Yang-ming school of Neo-Confucianism which, he believed, by its
subjectivity and scorn for book-learning had seriously debilitated the in-
telligentsia of the late Ming. To combat this effere and empty speculation

he insisted that scholars must undertake wide and varied research on
practical subjects and return to the simple ethical precepts of early Con-
fucianism. He likewise deplored the inordinate atention to literary ele-
gance and belles-lettres that had so often characterized scholars, of earlier
times, believing that such Interests represented only a selfish striving for
reputation. When a friend wrote 4 poem praising him, Ku admonished
him with the advice that the writing of such culogies was no practice for.
aserious gentleman, “Men must lose themselves and each other in higher

principles,” he counseled, begging his friend to write no more such
poems,!?

His own works exemplify this new spirit of practical learning, Carrying
on the systematic study of phonetics that had developed sporadically in
the late Sung and Ming, he perfected the inductive method of research

* “Letter in Reply to Tzu-te,” Ting-lin chih-wen chi, 4:7b.
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KU YEN-WU ¢ sh
: d a Sense of Shame
. ming: Broad Knowledge, an ' oo,
True {%fqr’nn “zi Letter to a Friend Discussing the Pursuit of Learning,
(&) s -

Tingin shih-wen chi, 3:1a-2b]

f o {red jears
It is a matter of great regret to me that for the past hundgcd odd years,
L vo | i ind : an nature,
1 5 : aind and human n ,
ave de much discussion to the n
scholars have devoted so N d human hare
ite i ensible now from the Anal
; it vague and quite incomprehensible. We
all of it vague and quite i e b rom the dnalect
: : ity (jen’ ings which Confucius seldom sp
: e anity (jen) were things whic ‘
that “fate and humanity (; : <l ok
[ (IX and that Tzu-kung “had never heard him speak on m !
vt e ot T ’b) V ‘hough he mentioned the prin-
nature and the way of Heaven” (V, 12). Though ,; e prin
& < 7 . 10 B : A > )
ciple of human nature and fate in the appendices to the Book Of1~ / é{ 1
’ e ced abc > qualities of
he never discussed them with others. When asked about the qu
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gentleman, Confucius said: “In his conduct he must have a sense of
shame” (X111, 20), while with regard to learning he spoke of a “love of
antiquity” and “diligent seeking,” discussing and praising Yao and Shun
and transmitting their tales to his disciples. But he never said so much as
@ word about the so-called theory of “the precariousness [of the human
mind| and the subtlety [of the mind of the Tao] and of the [need for
keeping one’s min 1] refined and undivided,” ** by only said “sincerely
hold fast to the Mean—;f within the four seas there be distress and poverty,
your Heaven-conferred revenyes will come to 2 perpetual end.” ¥ A, this
1s the reason for the learning of the sage. How simple, how easy to follow!
-« . But gentlemen of today are not like this, They gather a hundred or
so followers and disciples about them in their studies, and though as in-
dividuals they may be as different a5 grass and trees, they discourse with

all of them on mind and nature. They set aside broad knowledge and

concentrate upon the search for o single, all-inclusive method; they say not

a word about the distress and poverty of the world within the four seas,

but spend all their days lecturing on theories of “the weak and subtle,”

“the refined and the undivided.” T can only conclude that their doctrine is
more lofty than that of Confucius and their disciples wiser than Tzu.
kung, and that while they pay honor to the school of Eastern Ly (Con-
fucius) they derive their teachings on the mind directly from th
emperors Yao and Shun, . | |

What then do I consider 1o be the way of the sage? T w

€ tWo sage

ould say “exten-
sively studying ail learning” ™ and “ip your conduct having a sense of
shame,” 17 Everything from your own body up to the whole nationsshould
be a matter of study, In everything from your personal position as a son,
a subject, a brother, and 4 friend to all your comings and g, ings, your
giving and tking, you should have things of which you would be
ashamed. This sense of shame before others js o vita

I'matter. Tt does not
mean being ashamed of your clothing or the food you eat, but ashamec
that there should be 4 single humble man or woman who does not enjoy
the blessings that are his due. This is why Mencius said that “all things
are complete in me” if T “examine myself and find sincerity.” '8 Alas, if 4

" Referring to the Book of History, Counse
by Neo-Confucianists,

" Book of History, Counsels of Great Ya [1. 0 Analects, VI, 25,

7 Analeets, X1, 20, ¥ Mencius, Vi A, 4.

Is of Great vg I, a passage much quoted
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scholar does not first define this sense of shame, he will have no basis as a
person, and if he does not love antiquity and acquire broad knowledge,
his learning will be vain and hollow. These baseless men with their hol-
low learning day after day pursue the affairs of the sage, and yet I per-
ceive that with each day they only depart further from them.

Preface to the Record of the Search for Antiquities
[From personal preface to Ch'tu-ku lu]

Ever since I was young I have enjoyed wandering about looking for old
inscriptions on metal or stone, although I could not understand them
very well. Then when I read Ou-yang Hsiu's “Record of Collected
Antiquities” (Chi-ku lu) 1 realized that many of the events recorded in
these inscriptions are verified by works of history so that, far from being
merely bits of high-lown rhetoric, they are of actual use in supplementing
and correcting the histories. For the past twenty years I have traveled
widely about the country and whenever I visited some famous mountain
or great commercial center, the site of an ancestral shrine or Buddhist
temple, I never failed to clamber up to the steepest peak, to search the
darkest valley, feeling out the toppled stone markers, tramping about the
underbrush, cutting down the old tangled hedges and sifting through the
rotten earth. Anything that was legible I made a copy of by hand, and
when I came across an inscription that had not been seen by my predeces-
sors I was so overjoyed T could not sleep. I can never forget that with
cach day that passes more of these remaining inscriptions of the men of
ancient times disappear. Most men of later times will probably not share
my interest in these things, yet even if they should, in the course of
several centuries how many of these inscriptions will have vanished away!
. .. Being only a commoner, however, when I went on these expeditions
I had neither groom nor horse to accompany me, so that often 1 found
myself wetting the tip of my brush and hesitating in perplexity among
the forest birds and monkeys. The men of the north can seldom decipher
characters and have only scant information on such matters. I was ham-
pered by lack of daylight, while the mountains were so high and the
rivers so deep that there were many places I could not get to. Even in the
places I visited there must be things that T missed. Thus it is my hope that
other men who share my love will carry on my work and make further

recordings of their own.
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On the Concentration of Authority at Court

That Ku shared much the same view as H
state as over-centralized is clear from this
government under an administratiy
;}h1lo§ophy than the Confucian.
[From Jib-chih Iy, 9:15a-16a]

uang Tsung-hsi of the Chinese
analysg of the weaknesses of local
€ system more in keeping with the Legalist

He who is called the Son of Heaven holds su

© wh ’ ‘ preme authority i
What is the nature of this supreme authorit e

WOr d $ I d but Wthh dCIlVCS ultl“
} thdl 18 ECS(Cd n ‘hﬁ men ()f thC &VOI y

mately from th
ey | om e Sm; of Heaven. From the highest ministers and officials
gional magistra :
e st ol b,f tes and petty officers, each holds a share of
i y ot the Sonof Heaven and directs the affairs of his ¢!
and the authority of the Son of Heaven is thereb i,
I}n ‘latc:r ages there appeared inept rulers who
t}lclr' own hands. But the countless exigencies
L})ut 1t1s quite impossible for one man o |
then shifted t : i i
e il ) thedlaws]. With this a great many laws were promulgated
Nt crimes and violation, s " :
ol s so that even the g imi
Gt anonin] o iohtir ve greatest criminals could net
o 1, 1 cleverest officials accomplish anything by evad
5 them. People thereupon expende i ’ Iy follow-
i 3 ed all their efforts ;
e e ol thereu : orts in merely follow-
§ ¢ ying to stay out of difficul
¢ 3 ty. Thus th ori
e ¢ ’ ( : ulty s the authorit
on 02 Heaven came to reside not in the officials e
ment but in their clerks : i ]
their clerks and assistants [who were familiar with the laws]

Now what the we
it the world needs most urgently are local officials who %will per

sonally look af;
y ter the people, and yet today the men who possess least

authority ; recisely ;
o y are precisely these local officials. If loca] officials are#nor mad
A > . ’ 7 “
own to the higher authorities, how can we hope to achicve .
e _ a e
prosperity and prolong the life of the nation? peace and

y magnified in dignity.
gathered all authority into
of government are so lbmad
1andle them all, so that authority

appointed by the govern-

The Feuda{ 'Syyz.rfm vs. the Prefectural System
[From T'ing-lin shih-wen chi, 1:7a-b)

ol Ll and that as the prefectural system in turn
Y 1t too must change. Does this mean that there will b
: e a

return to f i P is is i i P
teudahsm; NO, this 15 1mp0531ble. But if some sage were to a
: -
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i c 1al meaning
pear who could invest the prefectural system with the essenti dhm ! g
e i ; the prefec-
of feudalism, then the world would attain order. . . . Today ¢ ; fee
tural system has reached a point of extreme decay, I;(t;t no f;lg f‘b
; i ing in the same old way. Therefore
ars ¢ le go on doing everything in t s
appears and people g v e
i ‘ become poorer, China grows weaker, ‘
with each day the people o ek 4
: i is this? cudalism was its
3 : Why is this? The fault of fe
hasten down the road to ruin. Why . - fom, ¢
d ault of the prefectura
ati W the local level, while the fau :
concentration of power on ] prefe
i age- s of antiquity
is i centrs »f power at the top. The sage-ruler )
system is its concentration of p ' : ! iduity
\Ayferc impartial and public-minded in their treatment of all men, pcll g
o ther i i > ruler con-
out land to them and dividing up their domains. But now ic rule o
ithi ¢ : i refecture, and is
i itory within the four seas to be his own p
siders all the territory wit e and i
still unsatisfied. He suspects every person, he handles every a‘fl& .o
N 1 i ’ one
comes up, so that each day the directives and official documents pile igh 1
) ) ‘ i /i yvincia
than the day before. On top of this he sets up supervisors, prc;\:;}
: [ i at in this wq an keep
governors and governors-general, supposing that in this way he 1(: H\, 1
e ! ' : 3 - My = %, :s. c IS
:hfr local officials from tyrannizing over and harming the people -
s © 4/ <3 X . VIt
naware that these officials in charge are concerned only in m(nsng v
s ; ’ f tr i have the good fortune
autic : ay out of trouble until they have the ge
utmost caution so as to stay ¢ ) 1 ertake any-
to be relieved of their posts, and are quite unwilling to undertake 2 ﬁ;
” h circ : an the
thing of profit to the people. Under such cxrcumstan;:e;f h;w can .
N ’ ion escape debilitation? If this situation
avoid poverty and the nation escape debilit:
seople avoid poverty a debiliation” 1L (i situation
iIs allowed to continue unchanged, T am positive that it will .Ii%‘,d e
chaos with trouble increasing day by day. If, however, the position 3 f,> 1
¢ V1 ‘ -
L‘ i : ignity fhcials are granted fsca
1als is acco per dignity, and such o g
officials 1s accorded its prog heials ar pued il
i iy, 1 sor is discontinued,
administr: rity, if the post of supervi
and administrative authority, : | connued, the
sificia sthod whereby
i fhice held out to officials, and a me 3
enticement of hereditary o . ; | method wherchy
they may select their own subordinates put into effect, thls1 will ac E
« ith th -ntial meaning o
the goal of imbuing the prefectural system with the essential me }11 ing !
: ‘ o i ..”' ’}
feudalism, and the decay that has come about in the last two t}mus;u
s, ! 3 : Jast ! )
years can be remedied. Rulers hereafter will find that if they 1(}};@ ;;(
l N { 2 - s g s the
improve the livelihood of the people and strengthen the power o
nation, they must heed my words.

THE TWILIGHT OF CONFUCIAN THOUGHT

With the firm establishment of the Ch'ing (Manchu) dynasty i'n tgc
latter half of the seventeenth century there was a marked change in the
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climate of Confucian thought. The reaction against the extreme subjec-
tivism and idealism of the W ang Yang-ming school continued, At its door
was laid the blame for all the weaknesses of the Ming regime; while, on
the other hand, the philosophy of Chu Hsi, confirmed by the Manchu
state as the authoritative teaching and perpetuated as the basis of the
civil service examinations, underwent a strong revival in scholarly cir-
cles.

The most significant change, however, did not develop along lines of
the old philosophical rivalries, nor did it bring victory to either of the
established schools. Indeed, they remained in the forefront of intellectual
debate only in so far as both together became targets of atrack from a
new direction—from those who pursued further two important tendencies
manifested by the thinkers just discussed, that is, the striving for breadth
of learning and the insistence upon practicality of thought.

Of the two, breadth of learning, especially as embodied in classical
scholarship, set the tone of the new age. And in the field of classical study
no movement had such influence or achjeved such remarkable results as
the school of Han Learning, whose name derives from the fact thar this
group, dissatisfied like Ku Yen-wu with the metaphysical speculations of
both the Sung and Ming, turned back to the studies of Han dynasty
scholars and commentators as guides to the Classics. In other words, by
the seventeenth century Confucian thought had come around tull circle;
where the most creative minds of the Sung had been ready to forego the

meticulous scholarship of the Han and Toang commentators in the in-
terests of a more vital and expansive approach to the classical Iradition,
Ch'ing scholars were now ready to return to historical and exegetical
studies as a corrective to the free-wheeling and mutually conflicting inter-
pretations of the Neo-Confucian schools, y

In this process the Han school men made contributions of lasting value
to our knowledge of the Confucian Classics. A discovery which had im-
portant repercussions on Neo-Confucian cosmology, for instance, was
that of Hu Wei (1633-1714). Following a line of investigation opened
up by Huang Tsung-hsi and his son, he demonstrated that the diagrams

attached to the Book of Changes, upon which the Neo-Confucianists had
based their theories, were |

ate accretions of Taoist provenancerather than
mtegral parts of the original work. Of equal significance to Confucianism
as a state cult was the demonstration by Yen Jo-chii (1636-1704) that the
so-called ancient text of the “Documents of the Shang Dynasty” in the



